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THE VESTIBULE OF LENT 


T first thought the sudden coming of Septuagesima 
in the Church's liturgy may seem disconcerting to 
many of us. It breaks upon us too abruptly. It 
blunders, or seems at least to blunder, like a pessi- 
mistic ogre into scenes of childish joy where it does 

not belong. Why else was the enthusiastic Alleluia of Christmas 

so suddenly stilled?. It simply does not fit. It appears too alien 
to the Christmas spirit to be its logical consequent. Only last 

Sunday hearts were keeping time to the Church’s chant-prayer 

of joy, the Alleluia; human eyes were bent on a luminous star, 

the Babe-Redeemer of Bethlehem, and human hearts, conscious 
of His identity, gave themselves over to the shouts of the delivered. 





But now the scenes have suddenly shifted. Almost at the 
height of her joy the Church puts on violet robes and ceases to 
sing the Alleluia. In its stead men hear the doleful De Profun- 
dis, and, quick to apprehend the meaning underlying the sym- 
bols, they realize that she has withdrawn from the world and is 
doing penance. Why be sad when joy is the logical sentiment? 
It is impossible not to ask the Church her reason for the sudden 
change, for the liturgy is no exception to the general laws of 
unity. Here, as in the drama or in the novel, a brusque depar- 
ture from a settled line of action disconcerts and gives rise to 
questions for the connection between what preceded and what 
follows. Very often, however, there is no real lack of unity, 
for the reader or spectator, absorbed in some particular trend, 
loses the thread of unity playing in subtle undercurrents through 
the whole, and ‘hence is bewildered when the scene veers sud- 
denly, without reason as it seems, into new situations and unex- 
pected denouements. 
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In the instance of Septuagesima, we need not retrace our steps 
long to find that precisely this has occured. God Himself, the 
deliverer, had appeared in our midst. The heavens rejoiced and 
the earth was glad before His face because He came. How could 
they do otherwise than rejoice and be glad? Centuries long they 
had waited for His coming, and when He did appear on the 
horizon His fair form dazzled them. Man in his first transport 
did not see the delicate intershading of joy and sorrow in that 
simple birth at Bethlehem. Intent upon the poetry of Christ- 
mas, he failed to note the tragedy underlying it—so hard was it 
to believe that birth the beginning of the saddest life man has 
ever led. In a particular way, Bethlehem was the dawn of 
Calvary. And yet, how human it was for man to rush for- 
ward with the Magi, to lay his gifts before the King, to sing 
and adore, and in adoring the Person to forget His condition! 

The sudden arrival of Septuagesima was not then illogical; 
rather were we at fault. The Christmas season was but a bril- 
liant reception fitting the king of creation. We may call it the 
pageant that precedes the battle, for the Church adapts her liturgy 
to man’s nature, so disposed to fits of enthusiasm, so wont to 
rejoice over a victory long before it has been realized or the bat- 
tle even begun. 

The liturgy of Septuagesima now calls man back to the 
realities of the Christian life. It warns him that the battle is 
shortly to commence, and that in pain and sadness imperfect 
human nature united to the divine must begin to work out its 
destiny. There is indeed a profound reason for the Septuagesima 
spirit; it is so profound that continuous investigation reveals ever 
deepening abysses of heavenly mystery and of man’s impotence 
to fathom them. Véis-a-vis stand Christ and His Church. He 
is a palpable, living, glorified person, standing before the throne 
interceding for His mystical counterpart here below. His body 
is marked with the scars of the battle for which He prepared by 
a forty-day fast, and which, in human eyes, He seemed to have 
lost with His life. And yet He won, for He arose as he had fore- 
told. Looking up to Him is the Church with arms outstretched 
preparing as He did for a death and a resurrection. She is one 
with Him, a compact mass of the elect and of those who have 
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THE VESTIBULE OF LENT 


been destined to share His life unto the end of all time. And 
as Christ prepared for His passion so does the Church, for thus 
she fulfills her mission.‘ She is member of His member, bone of 
His bone. If He suffered, how fitting it is that she should also 
suffer with Him; not that the suffering of the Church is neces- 
sary, but that it has entered into the divine plan to bestow the 
riches of Christ’s merits upon those only who are united to Him 
in pain as well as in joy. The redemption once effected for the 
entire race must be re-enacted in each individual. It is the role 
of Septuagesima to prepare the individual for his redemption. 

Septuagestma. In her procedure the Church is rational. She 
appeals first to the intellect by giving man a motive for action. 
How well she succeeds! The first nocturn of Matins taken from 
Genesis narrates the history of the human race created in the 
perfection of supernatural innocence and later precipitated from 
its high state by the initial act of sin. We see the long funeral 
train of afflictions and miseries to which man is now subject. 
These lessons are a public accusation of guilt addressed to a race 
which by sharing in the nature of its forebear participated in his 
guilt. Infected in its very root, mankind is shown as wallowing 
in sin, taking part with the devil in the rebellion against a boun- 
teous God who out of sheer love shared His perfections with His 
creatures. There is something depressing in this sombre realism. 
Still it is necessary. It is the point of departure forcing upon 
us a better apprehension of the justness of the divine arrangement 
whereby man is made to share in his own redemption. 

The Mass for the day reflects this attitude. Given the 
sombre background of original sin, the Introit is exceedingly real. 
‘The groans of death surrounded me, the sorrows of hell en- 
compassed me, and in my affliction I called upon the Lord and 
He heard me from His holy temple. I will love Thee, O Lord, 
my strength; the Lord is my firmament, and my refuge, and my 
deliverer.”” Again in the Collect the same cry for deliverance is 


1 “The real meaning of the Church year is not that it is the expression of 
Christ’s life, but rather of our rebirth, which, indeed, is a participation in Christ’s 
death and resurrection. The rebirth was once effected in us at Baptism, and the 
Church now wishes to educate us to the fullness of Christ. . . . The means to 
this end is a living with the Church in the liturgical year; thus is the rebirth, 
once effected, renewed year by year, and thereby perfected and brought to matur- 
ity.” Parsch, Das Jahr des Heiles. 
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sent up to God. ‘‘Graciously hear, we beseech Thee, O Lord, 
the prayer of Thy people: that we, who are justly afflicted for 
our sins, may be freed by Thy mercy for the glory of Thy name.” 


Justly afflicted: We confess our guilt, we do not disclaim 
our heritage of sin. Sin is of ourselves, and God is asked to cast 
a glance of pity upon the chaos of human life. There is no 
assertion of self-confidence. It is a cry to Him who alone can 
bring deliverance. 


That the Christian life is a struggle, is a truth conveyed by 
the Epistle and Gospel for the day, though under two very dis- 
similar pictures, and with a slightiy different connotation. It 
must be confessed that these two excerpts from the sacred writings 
are to be read with a Septuagesimally biased eye in order to see 
precisely how they fit into the scheme of the liturgical season. 
St. Paul, in his virile way so indicative of the dweller of Roman 
towns, likens the Christian to a professional runner who rigor- 
ourously diets and trains in the hope of winning a prize. ‘Thus 
run that you may receive it. For everyone that striveth for the 
mastery, refraineth himself from all things; and they that they 
may receive a corruptible crown, but we an incorruptible one.” 


The Gospel, on the other hand, leads us into.a peaceful 
rural scene. The kingdom of heaven is like unto a householder 
who goes out at various hours to hire labourers into his vineyard. 
All are paid the same wages; the first receives the same reward 
as the last. Commenting upon this parable, St. Gregory the Great 
says: ‘‘He it is (God) that hath the Church for a vineyard that 
ceaseth not to bring forth branches of the true vine, from right- 
eous Abel to the last of the elect that shall be born in the world.” 
After enumerating the different periods of the Church's history, 
symbolized by the hours of the day, he concludes: “And now, at 
the eleventh hour, it is said unto the gentiles also: ‘Why stand 
ye here all day idle?’’’ The obvious sense of the parable is that 
there is no time to be lost if one wishes to obtain the celestial 
reward. We are the gentiles, and the workers in the vineyard, 
in the Church, are the holy apostles and their successors who will 
receive full wages, ‘‘albeit they be come in late’’. It is by living 
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with the Church and co-operating with her in her holy mission 
that we shall be gathered as fruits of her labour. 


Sexagesima. Matins of Sexagesima bring before our eyes 
the next great calamity of the human race, the deluge. God saw 
“that every thought of his (man’s) heart was only evil continu- 
ally and repented that He had made man on the earth. . . and 
He said, I will destroy man whom I have created from the face 
of the earth.’’ St. Ambrose, in the second nocturn, says that 
these things are written “that we may know the bitterness of 
our sins whereby we have earned the divine wrath.’’ As though 
tormented by the deluge of divine vengeance, the soul cries out 
in the Introit: “‘Arise, why sleepest Thou, O Lord. Arise and 
cast us not off to the end: . . . our belly hath cleaved to the earth: 
Arise, O Lord, help us and deliver us.’” Strange request directed 
to Him whom we have offended! Or does the soul call upon 
the Lord to vanquish its enemy, the devil? ‘Arise, O Lord!”’ 
is at once a call to battle and a confession of man’s utter weak- 
ness before his foe. God is to be our ally in the coming con- 
flict. In order the more surely to secure His aid, the blessed Paul, 
who fought the good fight, is named as our protector and inter- 
cessor in the Collect. 

The truth of this interpretation is evident from the Epistle 
for the day. In this, his self-portrait, St. Paul urges us to enter 
the lists courageously, conscious of our infirmities, yet gladly suf- 
fering, as he said, “‘that the power of Christ may dwell in me’. 

The Church wishes to tell us that there is no exemption 
from the law of suffering. All of us must suffer, each in his 
own manner, perhaps not in the same degree nor for the same 
reason, but more or less as being heirs of the same sin. The 
Gradual again indicates that the Christian life is a battle. ‘‘Let 
the gentiles know that Yahwe is Thy name; Thou alone art the 
most high over all the earth. O my God, make them like a wheel 
and as stubble before the face of the wind.’’ Whatever may 
have been the original meaning of the psalmist, the Church here 
wishes us to understand that another will besides the divine has 
had a part in the disposing of God’s work, and is even now striv- 
ing to perpetrate the chronic alienation of man from God. The 
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Tract is a prayer for the healing of this breach. ‘““Thou hast 
moved the earth, O Lord, and hast troubled it. Heal the breaches 
thereof, for it hath been moved. That Thy elect may flee from 
before the bow: that they may be delivered.”’ 


The Gospel parable of the sower needs no explanation; 
rather does it rest with us to consider it in connection with the 
liturgical season and apply its teaching to ourselves. Christ is 
the sower, our hearts the field in which the divine seed, God's 
word, is to be planted. It is springtime in the soul, and our 
industry will determine whether or not the soil will be fit for 
the planting. God does not give His grace except to the well- 
disposed. Let not our hearts be the trodden soil of the way- 
side, nor the rocks, nor the thorn-infected plot that smothered 
the tiny plants before they had time to develop. If we live with 
the Church in the liturgy, Christ will reap a bountiful harvest. 


Quinquagesima. The last Sunday of this pre-lenten sea- 
son completes the work of preparation. Awakened conscience 
has now given issue to an array of fears and hopes, of foreboding 
of punishment for wrongs committed, of presentiments of a prox- 
imate delivery. The liturgy of this Sunday now teaches us how 
penance is to be performed. 

The office portrays the obedience of Abraham ready to sacri- 
fice his son, which was rewarded with the promise of a count- 
less posterity. This scene was a figure of the sacrifice of Calvary 
destined to regenerate the whole of our alienated race. A reward 
was promised to Abraham as it has been promised to the Church, 
“‘lest’’, as St. Ambrose comments, “‘the burden should seem hope- 
less’. Faith begets hope and from their mutual action love is 
generated. 

St. Paul's Epistle, his ““hymn of love’’, speaks in wondrous 
terms of that divine virtue which changes the nature of things, 
makes sacrifice pleasant, virtues strong, and difficulties easy to 
overcome. The Gospel shows us the blind man by the wayside 
cured of his malady. Of him St. Gregory says: ““‘We do not 
know, historically, who this blind man was, but we do know 
of what he was mystically the figure.’’ Mankind is this blind 
man healed by his faith in Christ. 
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THE VESTIBULE OF LENT 


Little more need be said. Though the Collects speak of sin 
and evil, the complaints are now not so loud and heavy. A 
peaceful resignation born of faith and hope and love has sup- 
planted the groans of the preceding Sundays. The Gradual lauds 
the God who alone does great things, who manifests His power 
in His children. The Tract is a ‘Jubilate’, a thanksgiving hymn, 
for though this world is a vale of tears, yet gloominess is not a 
part of our service. 


“Acclaim Yahwe all the earth! 

Serve Yahwe with gladness! 

Come into His presence with a joyous cry. 
Know Ye that Yahwe is God. 

He hath made us and we are His— 

His people and the sheep of His pasture.’’ 


The Church is now prepared for the lenten penances. Af- 
flictions of the flesh, watchings, and fastings, when unsanctified 
by love of God and His grace, have no tendency whatever to 
make men better. “They are in themselves no sure indication of 
holiness. Unless the heart be rent, of what value are torn gar- 
ments and saddened faces? The ashes strewn by the Church 
upon the heads of her members on Ash Wednesday convey no 
meaning unless man’s heart be filled with compunction. It is a 
simple yet a grand act, this ceremony of Ash Wednesday, the 
symbol of that inner state which is the necessary condition of 
holiness. 


DUNSTAN TUCKER, O. S. B. 
St. John’s Abbey. 








PURIFICATION 


N Christmas day we venerated the Child Jesus in the 
manger. With the simple shepherds we became chil- 
dren and adored the God-man in the manger of our 
hearts. As the Son of God manifest to the world 
we adored Him on Epiphany and paid to Him the 

homage due to a king by offering the gold of a pure heart, the 

incense of adoration and the myrrh of mortification. Our hearts 
went out to the Child on the feast of the Circumcision; we re- 
joiced at the veneration of His most Holy Name, and admired 
the seclusion of His life on the feast of the Holy Family. On 
the feast of the Purification, Christ’s presentation in the temple, 
the real meaning of His human life dawns more fully upon us. 

The aged Simeon, enlightened by the Holy Ghost, prophesied 

His mission, for He recognized in the Child the Messias. With 

the Child in his arms, he uttered the words that daily remind 

us of the mission the Messias came to fulfill in us, even as He 
came to fulfill it in the world at large: ““Now thou dost dismiss 
thy servant, O God, according to thy word in peace; because my 
eyes have seen thy salvation, which thou hast prepared before the 
face of all people: A light to the revelation of the Gentiles, and 
the glory of thy people Israel’’ (Luke 2, 29-32). Simeon, the 
aged, tired pilgrim longing for the end of the journey, is anointed 
as in an Extreme Unction by his contact with the Christchild. 

He is now prepared to die. Has he not received from the arms 

of the blessed Virgin the divine Child, the Bread of Heaven, the 

Viaticum? Truly, ‘‘on this day the Morning Star of the ful- 

ness of time, Christ, met the evening star of the time of expecta- 

tion, Simeon’’.* ““The old man carried the Child, but the Child 
governed the old man’”’ (Alleluia verse). 

Both the blessing of the candles and the Mass on the feast 
of the Purification contain beautiful thoughts. Meditation on 
the fulness of blessing which the divine Light of the world, 
Christ, offers to us, should awaken in us a desire that the blessing 
of the Light, symbolised by the candles, take effect in our souls. 
The Church asks for this in the first prayer of the blessing: ‘“That 








1 Orate Fratres, Vol. II, p. 65. 


72 




















PURIFICATION 


Thou wouldst vouchsafe to bless and sanctify these candles for 
the use of men, and the health of their bodies and souls, whether 
on land or on sea."’ The petition is very simple—‘‘for the use 
of men’’. We can see in this beginning of the blessing of candles 
and in the simplicity with which it opens, the beginning of the 
spiritual life. It is the beginning, the faint or distant glimmering 
of the light of eternal Providence and the interior guidance of 
grace. In arder that this light of grace may grow in us, that 
we may advance both in age and grace with the light received in 
Baptism and reborn more intensely in our hearts on Christmas 
day, a proper response on our part is required. Our reaction 
added to the first embers of mystical grace increases the brilliance 
of the light. It grows, its flame attains to added splendor by 
reason of our acts of mortification and self-denial; it becomes a 
flame of burning love. The second prayer of the blessing gives 
expression to this thought: ‘“That by offering them [the candles] 
to Thee our Lord God, we may be inflamed with the holy fire of 
Thy most sweet love, and made worthy to be presented in the 
holy temple of Thy glory.’’ In the warfare of life, in the strug- 
gles of the pious soul with the evil powers of darkness, the light 
of the love of God becomes a burning torch to scare away light- 
fearing enemies. As a beacon-light the flaming torch of the love 
of God must direct the faithful soul through all vicissitudes of 
life, the battle-ground of the enemies, and lead her to “‘the holy 
temple of glory’. 


The love of God increases: ‘““That the eye of our mind be- 
ing purified, we may be able to discern what is pleasing to Thee 
and profitable unto our salvation; so that after the dark perils 
of this life we may deserve to arrive at never-failing light’’ (third 
prayer). This is true union with God: the beatific vision, the 
seeing of God face to face. 

In all its brilliance, the light is the fuller indwelling of the 
Holy Spirit in the hearts of the pure: “‘Graciously pour forth the 
grace of Thy blessing on these candles, that as they shed external 
light abroad, so, by Thy bounty, the inward light of Thy Holy 
Spirit may never be wanting to our souls’’ (fourth prayer). 
Grace has dispelled from our hearts the mists of ignorance and 
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doubt, the dark clouds of strong passion and of love of the world. 
The Sun of Justice has taken up His abode in them, and His 
guidance is a guarantee that the obedient followers of His inspi- 
ration will arrive at the never-failing Light of eternity. 


The light of the love of God is reflected a thousandfold in 
the cells of the mystic body of Christ. Like Simeon in the temple 
all men must acknowledge and receive the Light: ‘‘Mercifully 
grant, that, enlightened and taught by the grace of the same 
Holy Spirit, we may truly acknowledge Thee and faithfully love 
Thee’ (fifth prayer). Every year the Church recites the beau- 
tiful prayer: ‘‘Hear Thy people, O Lord, we beseech Thee, and 
grant us to obtain those things interiorly by the light of Thy 
grace, which Thou permittest us outwardly to venerate by this 
yearly service.”’ It is the light of grace which enlightens the in- 
numerable branches of the Vine, so that they, like Simeon, may 
know and “‘faithfully love’. 

With confident and ardent love we therefore accept the blessed 
candle, the symbol of the God-man, into our hands. A loving 
glance at it and at the blessed light is ever an earnest admonition 
to meditate on the life of Him whom it represents. Simeon was 
privileged to hold the Christchild in His arms. Every member 
of the Church should on this day and forever carry the symbol 
and join in the procession of the Christophori, the Christbearers. 
“O daughter of Sion, adorn thy bridal chamber, and welcome 
Christ the King: greet Mary with loving embrace for she, who 
is the very gate of heaven, bringeth to thee the glorious King 
of the new light.’ Adorn the bridal chamber of thy soul, and 
receive the light in all its brilliance to enlighten thee on thy pro- 
cession to the eternal Sion! 


The procession on this day is symbolic of the Christian life. 
Christ is the light that leads us through life. From the Church 
we receive both life and light. The candles in our hands make 
us like to Simeon and Mary. In our hearts we must carry this 
Light throughout the procession of life: ““O daughter of Sion, 
adorn thy bridal chamber, and welcome Christ the King.’’ The 
King sheds light and produces life, joy and consolation, in all 
adorned souls. As the candle in shedding its light consumes it- 
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self and dies, so the King died and offered Himself to produce 
light and life in the hearts of men. Christ entered the temple of 
the world to become on its altar a sacrifice (Hebr. 10, 5-6), that 
we may have life more abundantly. Today the prophecy of 
Simeon proclaims Christ the sacrificial lamb. On your proces- 
sion to the temple of heaven willingly bring all the sacrifices re- 
quired in your state of life, in your avocation and environment, 
out of love for Jesus and Mary. Is it your desire and earnest 
wish to take part in the great sacrificial procession of the elect? 
Then say to yourself: “I am redeemed by Christ who is the light 
of the world, ‘enlightening all men’ (John 1, 9). I will remain 
a child of light and walk as a child of the Light. Works of dark- 
ness I will flee and shun. My heart, lighted by the light that is 
Christ, must be consumed in His service without flicker or flut- 
ter."" How thought-provoking! ‘Before Him I am as a burn- 
ing candle, and though I burn to the end, I will remain a child 
of light until I meet Him in the temple of His glory!’ 

In the Mass that follows upon blessing and procession the 
symbol becomes reality, the indestructible temple of God enters 
into the temple built by the hands of men. He comes into His 
own. Gratitude wells up in our hearts: ‘“‘We have received Thy 
mercy, O God, in the midst of Thy temple: according to Thy 
name, O God, as also is Thy praise unto the ends of the earth: 
Thy right hand is full of justice. Great is the Lord, and exceed- 
ingly to be praised: in the city of our God, in His holy moun- 
tain’’ (Introit). Today is the fulfillment of the prophecy of 
Malachy: “Behold I send My angel and He shall prepare the way 
before Thy face; and presently the Lord, whom you seek, and 
the angel of the Testament, whom you desire, shall come to His 
temple’’ (Epistle). And like the prophet we can ourselves say 
today: “Behold He cometh.’ With outstretched hands we stand 
before the altar, like Simeon, in order to rececive the Lord; for 
the Lord will surely come into our hearts, if we truly seek Him. 
But on the altar of our heart there should be no sputtering of 
the flame of the love of God and love of neighbor, for the least 
sputter or the slightest flicker is an indication of the presence of 
impurity or sin, or of the draft of some sinful passion. 
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At the Consecration “‘the Orient from on high’’ descends 
into our midst. The symbol has given place to the Reality. The 
symbol is now secondary for the Light is absorbing all our thought 
and attention. ‘“‘Whilst you have the light, believe in the light, 
that you may be the children of light’’ (John 12, 36). Walking 
in the light, believing in the light and remaining at all times 
children of the light is for us a guarantee that the consolation of 
Simeon will be ours. ‘Simeon received an answer from the Holy 
Ghost, that he should not see death, until he had seen the Christ 
of the Lord’’ (Communion verse). 

As Christians we love the light, for our religion is the reli- 
gion of light. It is not a will-‘o-the-wisp leading us astray. It 
is a pillar of light guiding us through the day of life. It is a 
brilliant hight of certain faith and not the twilight of hesitancy 
and doubt. It excludes all decoy and falsity as well as the dark- 
ness of death: ‘‘I am the way, the truth and the life.’ Such is 
Christ for all who believe in Him. In His teaching and life, He 
has become “‘a light for the revelation of the Gentiles and the 
glory of His people Israel’’. His desire and His ambition is ever 
to scatter the darkness of earth, to solve the night of doubt, to 
give the one solution of the riddle of life, to buoy up our sinking 
hearts by His loving inspiration and exhortation: “‘Be light made’”’ 
(Gen. 1, 3). 

In the divine Office of the Church the canticle of Simeon 
is chanted at Compline every day: ‘“‘Now thou dost dismiss Thy 
servant, O Lord, according to Thy word in peace; because my 
eyes have seen Thy salvation, which Thou hast prepared before 
the face of all people. A light to the revelation of the Gentiles 
and the glory of thy people Israel.’’ What a fitting canticle on 
the lips of the Church at the close of a day spent in the services 
of the Light! Truly the end of a perfect day! And such, too, 
should be the end of all life. What more beautiful and appro- 
priate prayer could issue from the lips of a dying Christian? Now 
thou dost dismiss Thy servant in peace! The candle of the dying 
in the hand of the weary pilgrim longing for dissolution will shine 
consolingly, and the night of earthly death will be brightened by 
the light of heaven in the land of transfiguration. 

St. John’s Abbey. CUTHBERT GOEB, O. S. B. 
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GOD'S HEALING' 


O His enemies our Lord on one occasion described 
4 Himself as the Physician of souls infected with the 
; disease of sin. After His ascension, Saint Peter 

preaching in His name could find no better way to 

tell of the glory and the worth of His life on earth 
than to say that He had gone about doing good and healing all 
that were oppressed by the devil. For this was He anointed with 
the Holy Ghost; for this the power of God was in Him, and 
virtue went out from Him for the good of all who sought His 
aid. He came to gladden and exalt; the Sun of Justice with 
healing in His rays. Though He spoke not the parable of the 
good Samaritan to tell of His own mission among men, the 
teachers of the Church from the beginning have seen in Him 
the perfection of all that He commended to the lawyer who asked 
Him to define the limits of brothrly love. And it is worthy of 
remark that our Lord has been the Good Samaritan in the minds 
of His followers especially as the Giver of grace through the 
Sacraments. 








































The Sacraments are so many modes by which our Lord 
directly applies His merits to the ills and needs of souls already 
stricken or in danger of sin. But there is one Sacrament in which 
He extends His redeeming influence to all that sin has marred 
in man much after the manner He set forth in the parable of the 
good Samaritan. ‘That is Extreme Unction, the special sacra- 
ment of God's healing. Baptism is a new creation; Penance 
includes punishment, and is first of all a recall to supernatural 
life from spiritual suicide. It is the Anointing of the sick that 
is always and entirely a process of healing and solace, with divine- 
ly promised benefits for the body as well as for the soul. 

We must not forget, however, that the first purpose of all 
that our blessed Redeemer does for us is to bring the soul to 


1 This article forms the “Introduction” of a new pamphlet of the POPULAR 
LITURGICAL LIBRARY, giving the rites of Sacramental Absolution, Communion 


of the Sick, and Extreme Unction, and the form of the Bestowal of the Papal 
Blessing in articulo mortis. The pamphlet, Series II, No. 7, has just come off the 
nress in galley form. It will be ready for sale about the middle of February. 


Ca. 40 pp. 10¢ per copy. Discount in lots. 
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life everlasting. Any bodily advantage must be incidental to 
and dependent upon the great design of our Creator that we 
should find our perfection and happiness in another life, a life 
of heavenly union with Himself. In the working of this Sacra- 
ment, therefore, the easing of the body’s misery under the stress 
of serious illness and restoration of bodily health—these blessings 
are given or withheld according to God’s knowledge of their ef- 
fect upon the soul’s true good. But for all that, Extreme Unction 
has a place apart in the divine plan of redemption inasmuch as 
through it God acts above the order of nature upon the whole 
range of a person’s life. When bodily health comes as a result 
of the sacramental Anointing, it comes as a supernatural gift of 
God earned for the beneficiary by the sufferings of Christ. It is 
more than mere good health; it is a token of the King’s favor, 
an earnest of blessings without end. Bodily health and length 
of days are then given as a help to greater glory in the life to come. 


God has compounded human nature of spirit and matter, 
and in His care of the soul He always reckons with its relation 
to the body. Both are essential to our existence as persons. The 
union of them, by which we began to be, is destined to endure 
forever. It is only interrupted by death, to be resumed in joy 
or in misery at the last day, and to continue thus forever in the 
glory of heaven or in the horrors of hell. Even our Lord’s 
coming to us in the mystery of the Holy Eucharist is a pledge of 
the body’s resurrection to glory as well as a foretaste of the soul’s 
union with God in the life of endless bliss. Besides, at all times 
during this life the body is the indispensable instrument of the 
soul, even in the latter’s most purely spiritual activities. 


With these facts in mind, one is predisposed to seek in God's 
designs for us something permanently available as a direct influence 
for good upon man’s material being when the condition of the 
body is likely to affect very seriously man’s progress to his ap- 
pointed destiny. Such a situation is realized when the disorders 
of ill health become so aggravated as to indicate that the complete 
collapse of the body in death is impending. Extreme Unction 
is our Lord's provision for all the needs of man in such a crisis.’ 
So we are assured by God’s own word. 


78 








~ 


‘oeteat- ma a..= = = 


par 
bec: 
tisn 














GOD'S HEALING 


Is any man sick among you? Let him call in the priests 
of the Church, and let them pray over him, anointing him with 
oil in the name of the Lord. And the prayer of faith shall save 
the sick man; and the Lord will raise him up and if he be in sins, 
they shall be forgiven him (St. James 5, 14). 

The Apostle’s writing is true to his Master’s mind, as one 
can easily see from the Gospel text (Mark 6, 12). Our Lord in 
sending His disciples to preach during His own public ministry 
told them to heal the sick, and it is written that in accordance with 
this instruction the disciples anointed with oil many who were 
sick and healed them. This anointing was not directly a cause 
of holiness like the Sacrament that is given us, because at that 
time our Lord was only preparing the people for the establishment 
of His Church; but it was a clear indication of His purpose to 
provide in a special way for the needs of the sick. Add to this 
the fact that the Apostles were called and trained and consecrated 
to bear perfect witness to the mind of Christ and you have in 
the announcement of Saint James an assertion of the sacramental 
character of Extreme Unction which no true follower of Christ 
will dare to condradict. Here it is enough to say that no one 
has objected to the Church’s teaching with regard to Extreme 
Unction but those who are otherwise at odds with the whole 
Catholic system of carrying on the work of Christ. 

Among the Sacraments, Extreme Unction is unique in a num- 
ber of ways. Its chief points of distinction may be summarized 
as follows: 

1. It is the only Sacrament that is supposed, as a matter of 
course, to be administered outside the sacred precincts of the 
House of God. 

2. It is the only Sacrament of which the essential act is to be 
repeated in one ministration to the same person. 

3. It is the only Sacrament of which the essential word-form is 
divinely determined to be a prayer. 

4. It is the only Sacrament whose existence depends upon a 
purely physical condition other than life itself. Danger of 


1 This unction is called extreme, or last, not because it is given as a pre- 


paration for death (it is rather a plea for the cure of both body and soul), but 
because it follows in the order of the Christian life the ritual anointings of Bap- 
tism, Confirmation, and Holy Orders, respectively. 
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death alone does not make possible this anointing. The well 
who are about to die by violence cannot be anointed. 


5. It is the only Sacrament ordained to affect the bodily health 
of man (but in subordination to the welfare of the immor- 
tal soul). 


6. Above all, it is the only sure means of purging the soul from 
mortal sin should one become unconscious having only im- 
perfect contrition, and die in that condition. 


This last point deserves particular attention. Under the cir- 
cumstances referred to, absolution is given because Penance is pre- 
eminently the Sacrament of forgiveness for sin in the baptized. 
But the absolution is only conditional. There is no warrant for 
holding without doubt that it will avail where it is not the act 
of a judge able to exercise his power of deciding whether to for- 
give or to retain. Absolving the unconscious without previous 
confession is much like baptizing with a watery fluid for lack 
of true natujyal water—-permissible in extreme emergency but 
with no assurance of effect. On the other hand, in a case like 
that given above, Extreme Unction would have full and certain 
power to save the departing soul. It would be simply accom- 
plishing a purpose for which it was instituted. 

But aside from its extraordinary use as a substitute for Pen- 
ance, Extreme Unction has a glorious work to do in the souls 
of the sick. Illness is of itself by no means a grace. It may 
keep one out of certain occasions of sin, but it brings dangers 
of its own. Our Lord has given us this Sacrament because He 
considers illness a temptation when it reaches an advanced or acute 
stage, and surely He knows. Many who seem good enough while 
they are able to be about and to busy themselves with the cares 
and pleasures of a fairly good life, become peevish and small of 
spirit when they are put under the discipline of bodily helpless- 
ness and pain. It is no slight triump of Grace to keep the mind 
and heart of man upon his spiritual destiny as a child of God 
when the body chamors, with good show of right, for special 
attention. 

Then, too, the sick are tempted to forget that those about 
them are limited in ability to give aid and comfort. Sometimes, 
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it is true, the sick have reason to complain of neglect, but even 
when the best is being done, the vexations of illness make it 
almost natural to expect too much. The very kindness of those 
who are all attention in the time of trouble not infrequently 
breeds selfishness in those whom they are trying to help and to 
console. But beyond all that, there is danger of a morbid slump 
in the soul’s inner life, a lapse from due confidence in God and 
respect for His will. Against these evils Extreme Unction is 
an antidote as sure in its working as God is sure—He acts in it 
and through it as His instrument—with the other rites in the 
liturgy of the sickroom to heighten its remedial power. The 
grace of God is never void except through the fault of the one 
to whom it is offered. We are straightened not in Him but in 
ourselves. 

Look well at the first prayers in the Rite of Anointing. You 
will notice that they beg a blessing upon the place where the afflict- 
ed soul has to undergo its time of trial, and more than that, a 
blessing or rather all manner of blessings upon those who dwell 
in the house where sickness is. It may happen (and it undoubted- 
ly does sometimes) that the sick person is under a heavy disadvan- 
tage from the heathen attitude of those around him (or her) 
toward sickness and death. To be with those who are seriously 
ill, and correspondingly helpless, is a grave spiritual responsibility. 
Never be false to anyone who may be dependent upon your good 
will in that way. Our manner of dealing with the sick is one 
of the major points upon which the eternal King will settle our 
lot forever in the dreadful judgment. Will the Judge be pleased 
with those who have conspired to keep from Him the thoughts 
and affections of His enfeebled child when the supreme moment 
of life’s probation was at hand? It is not right to become hyster- 
ical (even piously so), or to be nagging the weak and the suf- 
fering with ill-advised practices and exhortations. But one 
should not forget that the sick person is first of all an immortal 
spirit and not merely a sensitive creature in distress. In conse- 
quence, our Lord’s presence in the sickroom ought to be greatly 
desired and everything possible done to make sure that His gra- 
cious visitation may not be without profit for the one who so 
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greatly needs His help. Most priests have met those who act 
otherwise. 

In considering God’s care of the sick, attention naturally 
centers upon Extreme Unction since it is the Sacrament given 
solely for their sake. But it is not the only help afforded by the 
goodness of God to His afflicted children. The Saviour of the 
world comes in His saving humanity to refresh and console the 
troubled soul by His personal presence. Should death ensue, He 
is himself the Viaticum, the soul’s safety and support in the awful 
passage from time into eternity. What a blessing that He who is 
to judge us should be with us as we go! Who could distrust Him 
who has earned victory-in-death for us by going through the 
same dread agony on our behalf? How could anyone fear to die 
in the embrace of His all-forgiving love? 


Indeed the love of Jesus has much to forgive in us. We all 
tend to go our own way or the devil’s in spite of God's will. 
Where we do not fail of our own wilfulness or neglect, we are 
easily led astray by evil influences, visible or invisible. And sick- 
ness does not affect an automatic or instantaneous change. Even 
when it is an absolute necessity the Sacrament of Penance has 
a much-needed blessing to bestow upon the sick. The word of 
Absolution carries to us the greeting of the risen Christ: Peace 
be to you! That judgment of mercy and of life renewed was 
His first gift to us after He had triumphed over death in His glo- 
rious resurrection. We need more than ever in serious illness 
to share in the peaceful joy of that great victory. To those in 
sin it comes only through Penance. A good confession is a gift 
to be prayed for. It lifts from us the burden of the past, makes 
us glad with the assurance of God's friendship, and brings a grace 
of its own to keep us true to our heavenly Father even to the end. 


The Sacrament of Penance relieves us of the guilt of sin, 
but there is always some satisfaction due to God’s honor beyond 
simple repentance and acknowledgment of guilt. The prayer or 
other penitential work enjoined by one’s confessor contributes 
somewhat toward meeting this obligation, but does it reach ‘‘the 
last farthing’? We can hardly presume that it does. Extreme 
Unction has a wide range of power in undoing the harm wrought 
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by sin, but no one can say how far it goes in the matter of satis- 
fying for sin. What is there then to supply for our deficiency 
of satisfaction for sin when the time to do penance is at an end, 
and one’s power to act even feebly is all but gone? The power 
of the Church to grant Indulgences is our last resource.’ 

This power is vested in our Holy Father, the Pope, who 
inherits the place and the power of Saint Peter to shepherd the 
whole flock of Christ. God wills him to have a father’s loving 
care for each and all—Feed My lambs; feed My sheep. He can 
not come in person to every member of the Church who is in 
danger of death. So the priest in attendance is authorized to act 
for him and to give a blessing in his name. With this blessing 
of our Holy Father a plenary Indulgence is granted for the moment 
of death, available to all who are then rightly disposed and who 
call upon the holy Name of Jesus. It is enough for those who 
have lost the power of speech to send even that brief appeal for 
mercy from the stillness of the heart. God's ear is His ever- 
watchful love, which needs no sound to touch it and wake it 
to response. 

As one reads the ritual text for the ministry of God’s healing, 
the challenge of ili-requited Love comes to mind from the liturgy 
of Good Friday: What more ought I to have done for thee, and 
have not done it? In these sacred rites our Lord provides with 
more than regal bounty for your strength and comfort in time 
of greatest need. Prepare for them devoutly; receive them grate- 
fully and in due season. If you should neglect them or despise 
them, our Lord will have shed His precious blood for you in vain. 
They are the completion of all graces and the crown of the Chris 
tian life. 

RICHARD E. POWER. 

Springfield, Mass. 





1 This is not the place to explain Indulgences. They are sanctioned by God 
and spiritually helpful to us; but they should not be sought merely to evade 
punishment. St. Francis de Sales says: Most of those who dread Purgatory do 
so for selfish reasons and not for the glory of God. 
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CHARACTER EDUCATION AND THE LITURGY 


HARACTER has been well defined as life dominated 

by principles which principles constitute an ideal 
upon which we have set our hearts as the guiding 
standard of life. For the Christian that ideal has 
taken the form of a concrete living personality, Christ 
the God-man. Cardinal Mercier makes it a solemn duty of con- 
science for the educator ‘‘to put his pupils in contact by clear 
practice well understood and soundly Catholic with the living 
person of our God made man, the Savior Christ Jesus.”’ ’ 





To quote from a distinguished Jesuit educator: ‘‘In taking 
Christ as our ideal we are bound by the necessity of the case, to 
reduce His divine traits to the terms of human capability...... 
Everywhere we can reduce Christ’s example to the humbler terms 
of ordinary human life, and out of the result, combined with 
specific points of His moral teaching, can construct for ourselves 
the idea which, ever haunting our mind, is to be studied and real- 
ized, or at least consistently aspired to, in the conduct of our 
lives.” 


The cry of the Liturgical Apostolate is a plea for the reali- 
zation of Christ in souls. Liturgy more than scientific theology 
makes Christ real to the Christian. In fact, the liturgy 1s Christ, 
Christ praying, Christ teaching, Christ in the Mass living His 
life again. “‘Every day the Missal presents a new Jesus, a new 
mystery, a new word to the soul. Like His disciples we find Him 
at the well, on the shore of the lake, on the mountain top, at 
Nazareth, in short, in all the phases of His earthly life. Thus 
understood the Mass is an intimate trysting place, a living con- 
versation that is ever new.’’* It is Christ that must transform 
the soul according to His own features. His virtue and His sanc- 
tity must permeate and dwell therein to form the Christ-like char- 
acter. The normal and the proper method of sanctification, the 
method authentically instituted by the Church for forming in 


1 Preface to Flad’s L’education par Ia liturgie. 
2 Hull, S. J., The Formation of Character, p. 34. 
* Reauduin, Liturgy the Life of the Church, p. 33. 
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men the image of her divine Founder, for assimilating souls into 
Christ, is the liturgy.’ 

No wonder the liturgy has been called the theology of the 
people and the great school of the Church, that school supreme 
wherein the Christian child learns by a living instruction from 
a wise mother the truths and the method of salvation. Every 
truth she commemorates, every occurrence narrated, every event 
celebrated, is destined to produce in souls a sanctifying effect, a 
living practice of some virtue. ‘‘The Church draws from each 
mystery a virtue to be practiced, a victory to be gained, a sacrifice 
to be united to the great sacrifice. In fine, after having unfolded 
the entire mystery with a sumptuousness truly royal and caused 
it to be contemplated in all its aspects, the liturgy deduces practical 
applications, precise reforms to be effected in our daily life, which 
are expressed in the Collects, the Secrets, the Homilies.’’* With 
profound art and wonderful ease and with appreciation of the 
highest principles of applied psychology * the Church in repro- 
ducing for her children the divine mysteries helps to fulfil in them 
the precepts of St. Paul: “Let this mind be in you which was 
also in Christ Jesus.’’ The inspiration of the liturgical life and 
the appropriation of its virtues make the faithful one with Christ,‘ 
for the liturgy’s source and the liturgy’s object are the same, 
Christ the Lord. Wherefore the ecclesiastical year is nothing 
more or less than the manifestation of Christ and His mysteries in 
the faithful soul. 

Yet more specific: It is the function of theology to define, 
divide and analyze the means of acquiring a particular virtue, 
but nowhere is its essence presented with such skill, force, and 
simplicity as in the sacred liturgy. Where is the Angelic Doctor 
at one and the same time more angelic and more scientific than 
in the “‘Adoro Te’”’ or in the Office of Corpus Christi? A striking 
presentation of such a contention was made by the Rev. M. Bras- 
sart, at the Liturgical Week of Maredsous in 1912, when in 
demonstrating liturgical possibilities he chose as an example the 


1 Caronti, The Spirit of the Liturgy, p. 36, 37. 
2? Beauduin, op. cit., pp. 36, 37. 
® McCarron, Educational Uses of the Liturgy, Cath. Univ. 1927. 
Foley, Some Educational Uses of the Catholic Liturgy, Cath. Univ. 1927. 
* Marmion, Christ the Life of the Soul, p. 295. 


85 








ORATE FRATRES 


virtue of humility,—humility made concrete, made direct, made 
universally comprehensible, attractive, and beautiful in the parable 
of the Pharisee and the Publican, in Christ’s advice to those in- 
vited to a banquet, in the washing of the feet at the Last Supper, 
the dispute of the Apostles over precedence, the words of Christ 
making likeness to a child an indispensable requisite for admis- 
sion into His kingdom. ‘‘Nor do the other virtues fare less well. 
The liturgy lived! This is the Christian life in its entirety, with its 
difficulties and its victories, its unshakable confidence and joyous 
enthusiasm even amidst the miseries of this world here below.”’ 


For our present purpose we have chosen the Lenten season 
with its spirit of denial and mortification, the constituents of 
character, as a basis, framework, and incentive in the formulation 
and execution of character objectives. St. Benedict in Chapter 
XLIX of his rule exhorts the monk to make his whole life con- 
formable to the service of Lent. Someone has well said that 
Lent is but a vestpocket edition of life, Easter of heaven. ‘‘In 
viam pacis’’, as developed in the Liturgical Conferences of Lou- 
vain (1913), eloquently expresses the Lenten ideal. The Church, 
then, in presenting this typical and model season of Christian life 
has as her only aim the abiding union of man’s will with Christ’s, 
a union blossoming in a service of obedience grounded in love. 
The price is death to self, genuine sacrifice, consistent penitential 
practices; the premium, a Christlike character. 


Such is the goal of the Lenten liturgy. It tells us of the 
long fasts, the prolonged prayers, the incessant fatigues of the 
God-man, to teach and produce in souls the moral effects assimilat- 
ing them to Him. In the sacrifice of the Son of God the faith- 
ful soul sees the norm of conduct necessary for its rehabilitation 
before God. Lent especially emphasizes the mystery of spiritual 
renewal. The austere fast that is to purify the spirit is a symbol 
of that still more austere and efficacious purification, the checking 
of the intemperate impulses of the flesh and its consequence, the 
restoration of full spiritual liberty. ‘‘It is, therefore, not by rea- 
son of a purely archaeological interest that we should follow the 
Church in this sacred time, but rather for personal and practical 


1 Brassart, Report ef Liturgical Week of Maredsous (1912), pp. 228-275. 
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reasons."’* Only when we have learned to apply the spirit of 
Lent to the hundreds of trials, disappointments, sufferings, and 
reverses of daily life have we truly made the spirit of Lent our 
own. In facing them we face the tests of our Lenten observance.” 

“For children’’, writes M. Flad, ‘‘the penitential season is nec- 
essary. It makes for the formation of virtuous habits and amend- 
ment of life. Their little hearts must be exercised in ways of 
prayer and mortification.’’ What a golden, what a sacred oppor- 
tunity for the teacher! The intelligent and zealous teacher realizes 
that methods of spiritual training should be practical and pro- 
duce results that will show in later life. The simple practices of 
Lent can be used during all the seasons of the school year to instil 
the priceless lessons of virtue. The will to make grow liturgically 
requires courage and almost infinite patience, but the results, as 
manifested, e. g., in the Experimental School of the Catholic 
University, more than repay the most painstaking efforts, for few 
fields are as promising of so gratifying a harvest in the hearts of 
the young. The task of the practical teacher, then, is first him- 
self to appreciate the incomparable riches of the liturgy and next 
to devise as many means, as his ingenuity can inspire, to make 
those riches adaptable to varying circumstances and varying needs. 

Our cursory appraisal thus far has revealed the intimate 
relationship between character formation and the liturgical apos- 
tolate. It remains to indicate a practical mode of correlation. 
That we venture to propose in a later article, wherein a synthesis 
between the lessons of the liturgy and systematic character build- 
ing is attempted, and a concreteness in moral instruction animated 
by liturgical thought is suggested. Placed in the lavish settings 
of the liturgical life, where the driving, impelling personality of 
Christ, consummate beauty in nature and grace, ever predominate, 
the practice of virtue becomes a duty and a joy. In a wedding, 
therefore, of the best techniques of character education and an 
intelligent comprehension of the liturgy of the Church, lies the 
hope of a felicitous union of nature and grace in the heart of youth. 


HENRY J. GEBHARD. 





New York City. 


1 Caronti, op. cit., p. 84. 
® Orate Fratres I, p. 122. 
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“That Christ be formed in all’’ — Pius X 





WITH OuR The multiplication of small books of ‘Mass 
READERS Prayers’’ is encouraging. At the very least it 

indicates the increasing trend towards the Mass, 
and the growing consciousness of the propriety, to put it mildly, 
of striving to pray the Mass rather than of engaging in a purely 
private devotion of one’s'own during Mass. 


A small booklet entitled “‘Mass Prayers’’ was recently sent 
to us by the Bruce Publishing Company (New York, Milwau- 
kee, Chicago). It can be reasonably doubted whether the prayers 
of the Church can be improved upon; yet there is room for a 
first initiation into the Mass by means of prayers that are con- 
siderably shorter than the liturgical text, and more intelligible 
to children. The book above mentioned contains such short 
prayers by the Rev. E. F. Garesché, S. J., in simple language 
and excellent print. 


Various small booklets of this kind that have been appearing 
more frequently since the liturgical movement gained momentum 
among us, contain a good number of pictures illustrating the 
various parts of the Mass. There is much that might be said 
against the inclusion of such pictures in prayerbooks of the Mass; 
but there is hardly anything that can be said for pictures in 
which the altar presented (to select one feature only) violates 
practically every liturgical regulation of the Church. Of this 
whole question we may treat sometime later in a short article. 
Another crucial test for all such prayer books is the gist of the 
prayer after the Consecration. A mere glance at the real Mass 
prayers, .as likewise at Catholic dogma on the Mass, will suf- 
fice to tell us that immediately after the Consecration the Mass 
is at the climax of its offering. Hence ‘‘prayers after Consecra- 
tion’’ that accentuate the devotion to the Real Presence as such 
are in their own way doing precisely what pictures of unliturgical 
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altars do. The need of making “the true Christian spirit flou- 
rish again’’ thus becomes all the more evident! 

An article on altars in the last issue of Orate Fratres said 
a good word towards relating the altars of our churches more 
closely to the central, essential act of our worship. A special 
plea—and how much more than a plea!—is also necessary to 
bring our general church structures, their ornamentation, etc., 
into proper logical relation to the Mass. The same is in part 
true of extra~-Mass public services in many churches; it is true 
of ever so many prayer books, large and small; it is true of our 
very devotional life during attendance at Mass. 

Thus we are back at our old theme, which needs constant 
insistence, in season and out of season; but ever with all due 
patience. What an advance has not been made among us in 
recent years inasfar as the need of such insistence is at last generally 
felt and recognized! 





Oo 


HEARING To the zealous pastor striving to teach his people how 
MASS to co-operate actively with the priest in the Mass, the 
following comments will be interesting and, perhaps, 
enlightening. Last fall one of our readers, pastor of a large parish 
in Massachusetts, wrote us as follows: 

“IT have often wondered whether or not the wording of the 
First Precept of the Church as it is found in the Baltimore Cate- 
chism—“‘To hear Mass on Sundays and holydays of obligation” 
—has not had a bad effect on us. The idea that we are to have 
an active part in the Mass—that we are to be co-sacrificers with 
the priest—-was never taught to me and the hundreds who were 
with me in Sunday school days. I am inclined to believe that 
the passive attitude of our congregations today is in some measure 
attributable to the very faulty wording of that precept. In sea- 
son and out of season our little ones must repeat—‘we are obliged 
to hear Mass on Sundays and holydays of obligation’. Is it not 
to be expected that they will come to the August Sacrifice with 
pretty much the same sentiments which one has who attends any 
spectacle as a mere looker on or a listener?”’ 

Shortly afterwards an extended treatment of the same ques- 


89 


ORATE FRATRES 


tion appeared in a Holland liturgical review.’ The writer notes 
that the phrase ‘‘to hear Mass’’ should properly read ‘‘to partici- 
pate in the Mass’’, or, as the Dutch tersely expresses it, ‘de mis 
meedoen” (‘‘to do the Mass along with’’ the priest). In a deli- 
cate play on words, he states that to hear Mass is ‘‘meer misver- 
stand dan misverstand’’, more a misunderstanding than an under- 
standing of the Mass. He then explains how the phrase came 
into current usage. Formerly the people gathered close around the 
altar, and, being able to see and hear what was taking place, took 
a lively interest and actively participated in the Sacrifice. By de- 
grees, however, a radical change took place. The people were 
removed farther and farther from the altar until finally they had 
to be content with merely hearing the Mass. The phrase ‘‘to 
hear Mass’’ then came into general use, and indeed expressed pre- 
cisely the passive attitude the people were thus accustomed to take. 
‘And at present, alas! there are many who do not come to high 
Mass, the parish Mass, on Sundays, because they can ‘hear Mass’ 
at home over the radio; and then pipe and cigar serve as incense.” 
As an instance of the popular misconception regarding the true 
nature of the Sacrifice, he quotes the following taken from death 
souvenirs: ‘“We recommend the soul of the departed to the Masses 
of the priests and the prayers of the faithful.’"” As though the 
Mass were the exclusive privilege of the priest and not the unified 
act of priest and people offering with Christ the body and blood 
of the Mediator between God and man! 

It is scarcely necessary to say that religious instructors must 
explain more fully what “ to hear Mass’’ really means. The 
Mass is at once a prayer, an instruction and an offering; and in 
all these the people have their part to play in connection with 
the action of the priest. Hence they should properly be aware of 
the stages of this action and its meaning, and enter with under- 
standing and will into the priest’s action in their rightful posi- 
tion as his (subordinate) co-offerers. Imagine anyone ‘“‘taking 
in’ the recent Rose Tournament football game on New Year's 
day by turning on his radio, sitting down with a book, and 
then reading the latter with such absorption as to be unaware 
7 


! “Mishooren”, Liturgish Parochieblad, Nov. 4, 1928. 
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of more than the mere sound of the announcer’s voice detailing 
the different plays of the game! Where there is little under- 
standing of things to be done, people will quite naturally not 
do more than they are absolutely obliged to. Anything beyond 
the minimum requirement is considered extraordinary and super- 
fluous. Not only that. Persons doing more than this minimum 
are considered odd or queer by the majority that does not under- 
stand. And since the average churchgoer is the average man of 
today, he will not take kindly to what he considers beyond the 
ordinary, possessed as he is of our common fear of being any- 
thing other than “‘‘just sane and ordinary.” 

As our correspondent said, it may well help matters to get 
away from the customary phrase to hear Mass. Our people 
themselves are getting to have a general suspicion that the literal 
meaning of these words expresses very inadequately what is the 
meaning and the desire of the Church, and what every pastor 
must have in mind when instructing his flock. Someone might 
say that it savors too much of the slogan-attitude of today to 
attach so much importance to a mere phrase; yet it may be but 
another of the instances in which the children of light may learn 
from the children of the world. 





~ Oo 


LITURGICAL Many celebrations have marked the twenty-fifth an- 
BRIEFS niversary of the appearance of the Motu Proprio 
of Pius X on Church music. Many solemn Masses 

were held on the Sunday following November 22, in which a 
special attempt was made to render the choral chants as they 
should be rendered: correctly, becomingly, devotionally. Various 
dioceses have also issued lists of approved Church music or pro- 
mulgated the ““White List’’ of the Society of St. Gregory.—Some 
have accused the Editors of Orate Fratres of excessive modesty 
in not having adverted to the program held at St. John’s Abbey, 
Thursday night, November 22. An address explaining the pur- 
pose of the program and the liturgical revival opened the evening. 
Two organ selections, and polyphonic selections of the approved 
type (one in eight parts) were given by the members of the 
community, as also the Kyrte altissime and the Gloria of Mass 
IX by the combined monastic, seminary, and college choirs. A 
large part of the evening was taken up with the rendering of 
characteristic verses and five Introits from different parts of the 
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ecclesiastical year, by the schola cantorum of the abbey with the 
assistance of the entire monastic choir—all parts of which were 
preceded by explanations. The aim of this part of the program 
was to indicate the spiritual meaning of the different parts of the 
ecclesiastical year (Advent, Christmas, Lent, Easter) and to show 
how the chant melodies interpret this spirit; how they are an 
excellent musical expression of the prayer-thought of the different 
liturgical formularies and themselves admirably interpret the 
spirit of the different liturgical seasons. A large and appreciative 
audience attended the program. 


This spring His Grace, Msgr. Rosa, Archbishop of Perugia, 
arranged for a better understanding among his people and better 
articipation on their part in the sublime ceremony of ordination. 
hile the ordination rite was in progress, “‘Msgr. Vicario gave 
brief explanations, and read off—in simple Italian—the admo- 
nitions, the formularies and prayers, so beautiful and so full of 
sublime thought, which the Bishop recited in Latin out of the 
Pontificale Romanum. It was with devout attention that the 
people followed the beautiful ceremony, which lasted about three 
hours. The most inspiring spectacle was that of the General Com- 
munion, participated in by hundreds and hundreds of the faith- 
ful, among them many children, who had had the patience to 
attend and remain fasting till almost 11 o’clock’’ (Revista Litur- 
gica). 


The Prairie Messenger of St. Peter's Abbey, official Catholic 
organ for various dioceses of Saskatchewan, Canada, recently en- 
tered the ranks of the “‘regulars’’ among liturgical apostles. Under 
the caption ‘‘Five Minutes at Mass’’ a regular department has been 
instituted, the purpose of which may best be given in the Editor's 
own words: ““To many Catholics the obligatory attendance at 
Holy Mass on Sundays has become a routine affair which engenders 
an attitude of a kind of indifference—an attitude which prevents 
them from partaking of all the fruits of the Mass because they do 
not follow the divine function intelligently. Much of this is due 
to the fact that they cannot follow the beautiful sentiments ex- 
pressed in the varying parts of the Mass, because they do not use 
a Missal in the vernacular. “To remedy this, in a measure, it has 
long been our intention of printing the proper parts (proprium, 
i. e., the Introit, the Oration, Epistle, Gradual, Gospel, Offertory, 
Secret Prayer, Communion and Post Communion Prayer, which 
are changed for the various Sundays and feasts) ..... Some 
, may think that the insertion of this matter will make the Prairie 
Messenger too ‘churchy’, but it is worth risking this, if we can 
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be of service to our scattered Catholics who are not able to have 
services every Sunday.’ Bravo! 


The Most Reverend Archbishop Howard of Oregon City 
issued regulations on Church music for his archdiocese by way 
of commemorating the 25th anniversary of the celebrated Motu 
proprio of Pius X, November 22 .1923, which has become a 
milestone in the history of public Catholic worship by this time. 
Many of the general and particular regulations covering Church 
services in general, Solemn Mass, Low Mass, Vespers, Benedic- 
tion, Funerals and Requiems, Marriages, Solo and Organ work, 
are in words quoted from various official pronouncements of the 
Church, notably from the Motu proprio itself. ‘‘I am addressing 
this letter to the priests of the archdiocese,’’ says His Grace in an 
introductory explanation, “‘because it is only the purposeful de- 
termination of individual pastors that can effect worthwhile re- 
sults. It were futile to expect a demand for good liturgical music 
to come spontaneously from parishioners. In particular, pastoral 
solicitude for the music of the Church is manifested in two ways: 
By providing for definite school education in liturgical music, 
and by having—wherever it is humanely possible—trained choir- 
masters to carry on what is begun in school. These choirmasters, 
too, must be made to realize that their function is not merely 
to make music while some liturgical office goes on in the sanctuary, 
but it is to provide the musical complement to the liturgy, to 
interpret the meaning and sentiment of the Church.” 





Appreciation of the part the liturgy should play in reli- 
gious instruction is growing daily. Some time ago a Liturgical 
Brief mentioned various M. A. these that had been presented to 
the Catholic University of America in the past two years on the 
relation of the liturgy to religious instruction. By an oversight 
the following similar item was omitted from the present column 
at the time: ““There are three theses being worked on in partial 
fulfilment of the M. A. requirements at Notre Dame University: 
Dom Matthew Preske on ‘The Teaching of Liturgy: a Need in 
the Catholic High School Curriculum’; Dom Maurus Ohligslager 
on ‘An Evaluation of the Current Teaching of Liturgy in Catho- 
lic High Schools’; Dom James Reed on ‘Methods To Be Used in 
Teaching Liturgy’.”’ 


Some of the recent pamphlets published by the Catholic 
Truth Society of Dublin, Ireland, will be of interest to lovers 
of the liturgy. ‘““The Feast of Christ King’ gives the doctrine 
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and liturgy of the feast very briefly in forty-eight pages. ‘Saint 
Teresa and the Apostolate of Carmel’ could be read with profit 
in preparation for the feast of St. Teresa of Spain, October 15. 
‘The Litany of the Saints’ gives the history, structure, use, and 
explanation of the Litany of the Saints, with thirty pages of 
instructive reading for the Catholic layman. ‘“The Catholic 
Doctrine of the Fall and Original Sin’’ treats a doctrine which 
every Catholic must understand if he wishes to appreciate more 
deeply the work of redemption made effective through the sacred 
liturgy. 


An interesting enterprise for furthering the cause of true 
Church Music was reported by the Catholic Observer of Pittsburg. 
Free lessons on Church Music are given every Saturday, 11 to 12 
a. m., in St. Paul's cathedral parish school. ‘‘It has been very 
encouraging for Father Rossini,’ says one report, ‘‘to see such a 
large attendance at his first free lesson on Church music given last 
Saturday morning. Almost 100 organists and parish school 
teachers from the Pittsburg, Erie and Altoona dioceses were 
assembled in the music room of the Cathedral parish school, fol- 
lowing with interest the demonstration of the Gregorian rythmical 
movement applied to the Introit and to the Sequence of the 
Gregorian Requiem Mass. It is expected that the attendance will 
increase each week so that a certain uniformity can be obtained 
in a relatively short time in the rendition of the ordinary musical 


repertory of our Catholic churches.’ 


A neat, vest-pocket prayer-book recently made its appearance 
under the title My Father’s Business (352 pp., Maryhurst Normal 
Press, Kirkwood, Mo., $.75). It aims chiefly at serving the 
spiritual needs of Catholic students. It contains a short method 
for assisting at Mass, the Ordinary of the Mass in Latin and 
English, a special set of Mass prayers for Communion Mass, and 
prayers for other occsions. The short explanations inserted be- 
fore the various parts of the Mass are very commendable, and 
are a decided improvement over what is so frequently met with, 
or not found at all, in other manuals. 


L. Schwann, Duesseldorf, Germany, is publisher of two most 
helpful periodicals for religious ‘instructors and pastors of souls: 
The monthly Zeitschrift fuer den katholischen Religionsunter- 
richt, and the quarterly Bonner Zeitschrift fuer Theologie und 
Seelsorge. Issue 10 (1928) of the former gives an interesting 
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account of the Second Catechetical Congress held in Munich, 
August 6-10, 1928, part of which contains a discussion of the 
place of the liturgy and the liturgical movement in the reli- 
gious education of pupils in the various schools, higher and lower. 
Issue 4 (1928) of the latter contains a most instructive article 
on the part the idea of the Mysterium, the inner action of God 
on the souls of men in liturgical worship, should play in the 
religious life of the Church: the need of reawakening conscious- 
ness of it in our conception of our spiritual life and worship; its 
power against the disintegrating factors in modern spiritual life; 
its central position in the life of the Church—preaching, instruc- 
tion, administration of the sacraments, in fact, in the entire pastor- 
al and sanctifying action of the Church. 


The little country town of Corleone (Palermo, Sicily) is 
heralded as a liturgical oasis amidst the surrounding country. 
‘“Popularization of the liturgy began with the consent of the 
Ven. Curia, immediately after the war.... The Catholic socie- 
ties of the Church of S. Dominic were the first to enter upon 
the work, . . . which has now spread over the whole city . 

Weekly instructions were given in the liturgy, especially the 
august Sacrifice, its historical, moral, liturgical values. With per- 
severing patience and confidence the faithful practiced the pro- 
nunciation of Latin, and practically all procured missals . 


Foreign melodies are now absolutely abolished from all solemn 
Masses .... The results? .... ‘It is a spiritual oasis,’ ex- 
claimed a pious and intelligent lady .... ‘How beautiful is the 
Mass,’ exclaimed others... . At that, most of our people are 
peasants!”’ 


With its issue of All Saints, 1928, the Revue Saint-Chrode- 
gang completed its tenth year and volume. ‘The review is the 
official organ of the diocesan apostolate of St. Chrodegang of 
Metz, and bulletin of the “‘Amis de la Liturgie’’ of Metz. Its 
ninety odd pages for the year 1927-1928 contain many inter- 
esting short articles on the true spirit of the liturgy and the 
chant, and especially a number of short analyses of chant selec- 
tions of various porper parts of feasts. There is also a musi- 
cal supplement in each number, and a review of diocesan and 
general events—all calculated to inspire and instruct its readers. 
The official list of parish choirs affiliated with the diocesan apost- 
olate contains the names of 180 separate organizations! 


95 





ORATE FRATRES 


The following books and pamphlets were recently sent to 
The Liturgical Press. Mention of them here does not preclude 
more extensive notices later: 


BENZIGER BROTHERS: John T. McMahon, Some Methods 
of Teaching Religion. 


OUR SUNDAY VISITOR, Huntington, Indiana: Joseph J. 
Mereto, Catechetical Classes for Public School Catholics 
(pamphlet). 


THE CATHOLIC TRUTH SOCIETY OF IRELAND 
(pamphlets): No. 964, Kit Cavanagh, The Mistake; No. 
970, I. Porter, The Madonna of Innisdhu; No. 990, I. 
Porter, Brigid Bonar of the Hill-top; No. 977, R. J. Brophy, 
The Strange Case of William Emm; No. 991, M. Porter, 
Cities or Hills; No. 967, A. Collins, The Shrine of Truth. 


THE CATHOLIC TRUTH SOCIETY OF ENGLAND: Mrs. 
John Boland, How to Run aC. T. S. Case (pamphlet). 


BADER’SCHE VERLAGSBUCHHANDLUNG (Adolf Bader), 
Rottenburg a. N. (Wuertt.): P. Otto Haering, Stern und 
Steuer. Handbuch fuer die Unterweisung der Jugend in der 
Fortbildungsschule und Christenlehre. viii, 155 pp. Brosch. 
M. 3.40, geb. M. 4.80. 


: Paul Raidl, Neues Messbuechlein. Fuer Kinder 


der unteren Schuljahre. 111 pp. 33. u. 34. Auflage. M. 
.80 bis 1.40. 


P. LETHIELLEUX, Paris: P. A. Le Carou, O. F. M., L’Office 
divin chez les Fréres mineurs au XIIle siecle. xxxii, 256 
pp. 35 fr. 


PETER HANSTEIN, Bonn: Linderbauer, S. Benedicti Regula 
Monasteriorum (B. Herder, St. Louis). 


SOCIETA EDITRICE INTERNAZIONALE, Turin, Italy: 
Francesco Arisi (transl.), J] Messale Romano completo. 


: Icilio Felici, Manuale Eucaristico, Preghiere e Pra- 
tiche in Onore del SS. Sacramento secondo la Liturgia. 

: I. B. Garino S. S., De imitatione Christi Libri 
Quattuor. Editio Graeco-Latina. Editio tertia. 

THE GUARD OF HONOR LIBRARY (184 East 76th St., 
New York City): A Father of the Blessed Sacrament, A 
Eucharistic Day or Manual of Adoration. 1360 pp. 4.50 
to $7.50. 
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